
Silvanus—more commonly referred to by his 
Greek name Silas in the Book of Acts—was 
one of the most prominent, trusted, and 
highly credentialed leaders in the early New 
Testament church. He uniquely bridged the 
gap between the Jewish and Gentile factions 
of the movement, serving directly alongside 
the three primary pillars of the early Church: 
Jesus, Paul, and Peter.

Profile and Dual Identity

His legal name was Silvanus (Latinized), which 
is exclusively used by Paul and Peter in their 
epistles. Luke utilizes his Greek 
nickname/variant, Silas, throughout the 
historical narrative of Acts. This dual identity 
points to his multicultural background as a 
Hellenistic Jew who possessed Roman 
citizenship, a rare and powerful legal asset at 
the time.
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Key Ministerial Credentials

A breakdown of Silvanus's high-level 
positions, skills, and strategic roles in the 
early church includes:

Credential Biblical Evidence & Impact
High Leader of the Jerusalem Church Identified in Acts 15:22 as a "leading man 

among the brethren" in the foundational 
Jerusalem council.

Recognized Prophet Expressly called a prophet in Acts 15:32. He 
was authorized by the Holy Spirit to preach 
messages of edification, exhortation, and 
comfort.

Diplomatic Envoy Chosen by the Jerusalem Apostles to carry 
and vouch for the landmark decree 
regarding Gentile inclusion to the fractured 
church in Antioch.

Paul’s Primary Mission Partner Hand-selected by Paul to replace Barnabas 
for the Second Missionary Journey. He co-
founded foundational Christian churches in 
Philippi, Thessalonica, Berea, and Corinth.

Roman Citizen Like Paul, his Roman citizenship (Acts 
16:37) granted him legal rights, immunity 
from scourging without trial, and the 
authority to safely navigate the Roman 
empire.

Scribe & Co-Author Credited as a co-sender/co-author of 1 & 2 
Thessalonians and served as the trusted 
scribe (amanuensis) and courier for 1 Peter 
(1 Peter 5:12).

Apostle of the Seventy Early Church and Eastern Orthodox 
tradition identifies him as one of the 
Seventy Disciples commissioned directly by 
Jesus in Luke 10.
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Notable Achievements and Legacy

• Persecution and Resilience: In Philippi, 
Silvanus was stripped, severely beaten, 
and thrown into a high-security prison 
alongside Paul. Rather than despairing, 
they famously prayed and sang hymns at 
midnight, which preceded a miraculous 
earthquake and the ultimate salvation of 
their jailer.

• The Ultimate "Bridge" Builder: Because 
he was highly respected by the Hebrew 
traditionalists in Jerusalem, yet spoke 
fluent Greek, lived culturally among 
Gentiles, and held Roman law status, he 
was uniquely capable of ensuring the 
Gospel survived its transition from a 
Jewish sect into a global movement.

• Peter's Endorsement: Peter stamps 
Silvanus with the ultimate summary 
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credential in 1 Peter 5:12, explicitly calling 
him a "faithful brother".

In the Complete Jewish Bible (CJB), Silvanus 
is the Latinized name of the prominent early 
messianic leader more commonly known by 
his Aramaic/Greek name, Silas.

The CJB specifically uses the name "Silvanus" 
in four New Testament passages—2 
Corinthians 1:19, 1 Thessalonians  1:1, 2 
Thessalonians 1:1, and 1 Peter 5:12—while 
preserving "Silas" in the book of Acts.

His credentials and spiritual profile in the 
early Messianic community include:

1.1. Trusted Jerusalem Leader and Delegate

Before traveling with Paul (Sha’ul), Silvanus 
was a high-ranking leader in the 
foundational Messianic community in 
Jerusalem. Following the Jerusalem Council 
(Acts 15), he was chosen by the emissaries 
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(apostles) and elders as a trusted delegate to 
carry their landmark decree regarding Gentile 
believers to the community in Antioch. He is 
explicitly described in Scripture as a "leader 
among the brothers".

1.2. 2. Recognized Prophet (Navi)

Silvanus did not just deliver messages; he 
possessed recognized spiritual authority. In 
Antioch, he and Judas Barsabbas exercised 
their spiritual gifts to exhort, encourage, and 
strengthen the local believers. Acts 15:32 
directly identifies him as a prophet (navi).

1.3. Co-Author and Co-Evangelist with Paul

When Paul and Barnabas parted ways, Paul 
specifically selected Silvanus to be his primary 
companion for his second missionary journey. 
His credentials in this role include:
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• Co-Preacher: He co-founded the 
communities in Philippi, Thessalonica, 
Berea, and Corinth.

• Co-Author: Paul formally lists Silvanus and 
Timothy alongside himself in the greeting 
and authorship of both 1 Thessalonians 
1:1 and 2 Thessalonians 1:1.

• Persecution Survivor: He willingly 
endured severe beatings, public 
humiliation, and imprisonment alongside 
Paul in Philippi for the sake of the Gospel.

1.4. Roman Citizen

Like Paul, Silvanus possessed Roman 
citizenship. This was a highly elite and rare 
credential for a Judean leader at the time, 
giving him vital legal protections. He 
leveraged this status in Philippi when the local 
magistrates illegally beat them without a trial.

1.5. Trusted Amanuensis (Scribe) for Peter
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In 1 Peter 5:12, Peter (Kefa) explicitly 
commends Silvanus, writing: "I have written 
you this short letter with the help of Silvanus, 
whom I regard as a faithful brother." This 
credential shows that Silvanus was not only a 
theologian and preacher but also highly 
literate, capable of serving as a trusted 
literary secretary and courier for the top 
leaders of the early Netzarim movement.

From a Messianic Jewish perspective, 
examining how David H. Stern’s Complete 
Jewish Bible (CJB) translates these figures 
restores the first-century, Torah-centric 
reality of the early body of believers. Rather 
than viewing them through a later Western or 
purely Gentile theological lens, the CJB 
anchors them in their native Jewish 
community (Kehilah).
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A Closer Look: How the CJB Translates 1 
Thessalonians 1:1

When comparing a standard translation like 
the King James Version (KJV) to the CJB, the 
linguistic shift directly transforms the reader's 
theological perspective:

King James Version (KJV) Complete Jewish Bible (CJB)
"Paul, and Silvanus, and Timothy, unto 
the church of the Thessalonians which 
is in God the Father and in the Lord 
Jesus Christ: Grace be unto you, and 
peace..."

"From: Sha’ul, Sila and Timothy To: The 
Messianic Community of the 
Thessalonians, united with God the 
Father and the Lord Yeshua the 
Messiah: Grace to you and shalom."

Key Messianic Insights from the CJB 
Translation:

• From Silvanus to Sila: While the Greek 
text reads Silouanos, the CJB purposely 
uses Sila (the shortened Aramaic/Hebrew 
form of Silas). This choice emphasizes that 
even when writing to a Greek audience in 
Thessalonica, he remained a Judean Jew 
rooted in the Jerusalem leadership.
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• From Church to Messianic Community: 
Instead of the historically detached 
English word "church," the CJB uses 
Messianic Community. In a Messianic 
framework, this links the congregation 
back to the Hebrew concept of the Edah 
or Kahal—an assembly of God’s people.

• Yeshua the Messiah: Translating "Jesus 
Christ" back into His Hebrew identity, 
Yeshua the Messiah, reframes Sila and 
Timothy's mission. They were not 
spreading a new, separate religion, but 
rather announcing the arrival of Israel's 
long-awaited Anointed King (Mashiach).

• Grace and Shalom: The greeting combines 
Greek charis (grace) with Hebrew shalom 
(peace). In Messianic theology, shalom 
implies complete wholeness, restoration, 
and covenant blessing.
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The Dynamic Partnership: Sila and Timothy

In the book of Acts and the Pauline Epistles, 
Sila and Timothy function as a powerful, 
multi-generational, and culturally strategic 
team.

A Blueprint for Bicultural Jewish Ministry

Sila and Timothy perfectly balanced the two 
sides of the first-century Jewish diaspora:

• Sila represented the Judean 
establishment. He was a prophet from 
the Jerusalem mother-community and a 
strict legal Roman citizen.
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• Timothy represented the Diaspora 
reality. Born to a Jewish mother and a 
Greek father in Lystra, he was a bicultural 
bridge. Before they set out, Sha'ul 
famously circumcised Timothy (Acts 
16:3)—not for salvation, but out of a 
Messianic Jewish commitment to 
covenant fidelity and to ensure Timothy 
had credibility when entering regional 
synagogues.

1.1. Shared Apostolic Authority

When Sha'ul includes Sila and Timothy in the 
greetings of 1 & 2 Thessalonians, he shifts 
from using "I" to "we" throughout the letters. 
From a Messianic perspective, this 
demonstrates team ministry (Chavurah). Sila, 
the seasoned Jerusalem elder, and Timothy, 
the young disciple, stood as equal partners 
under Sha'ul’s apostolic wing—authenticating 
the message to both Jews and Gentiles alike.
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1.2. Trusted Envoys of the Faith

When persecution forced Sha'ul to flee Berea, 
he trusted Sila and Timothy to stay behind to 
anchor the brand-new, fragile community 
(Acts 17:14). Timothy was later sent to check 
on Thessalonica and brought back a spiritual 
status report to Sha'ul and Sila in Corinth. 
Their partnership was forged in the fire of 
shared suffering, administrative diligence, and 
an unyielding commitment to the Besorah 
(Good News).

In the Complete Jewish Bible (CJB), 1 Peter 
5:12 reads:
"Through Sila, whom I regard as a faithful brother, I have written you briefly, 
encouraging you and giving my witness that this is God’s true grace. Stand firm 
in it!"

From a Messianic Jewish perspective, this 
single verse is an explosive historical and 
theological bridge. It shatters the historical 
myth that there was an irreparable 
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theological rift between Sha'ul (Paul)—often 
stereotyped as the "apostle to the Gentiles 
who abandoned Jewish law"—and Kefa 
(Peter)—stereotyped as the strict "apostle to 
the circumcision."

Instead, Sila (Silas) acts as the living tissue 
connecting their respective ministries. The 
specific ways he functions as this strategic 
bridge include:

1.1. Unified Doctrine: Sila as the Living 
Endorsement

For years, Sila was Sha'ul’s co-evangelist, co-
author, and fellow prisoner. He helped shape 
the Messianic communities in Asia Minor and 
Greece. When Kefa writes his epistle to these 
exact same regions (1 Peter 1:1 lists Pontus, 
Galatia, Cappadocia, Asia, and Bithynia), he 
deliberately writes it through Sila.
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By using Sila as his scribe or courier, Kefa 
sends a loud, unmistakable signal to the 
Diaspora believers: Sha'ul and I preach the 
exact same Besorah (Good News). If Sila—
Sha'ul's right-hand man—is co-signing and 
delivering Kefa's letter, there is no "Pauline 
camp" versus "Petrine camp." They are 
entirely unified in Messiah.

1.2. Guarding the "True Grace" of God against 
Lawlessness

In verse 12, Kefa writes to confirm that "this is 
God's true grace." In a first-century Messianic 
framework, this validation was critical. 
Misunderstandings of Sha'ul's teachings on 
grace were already circulating, with some 
distorting his words into antinomianism (the 
rejection of Torah laws).

By utilizing Sila—the Jerusalem prophet who 
personally helped draft the Acts 15 Torah-
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based boundaries for Gentiles—Kefa reclaims 
the term. "True grace" is not a license to sin 
or abandon Jewish covenant identity; it is the 
empowering favor of God to endure suffering 
in union with the Messiah. Sila was the 
perfect bridge to communicate this because 
he lived out the balance of grace and Torah 
obedience alongside Sha'ul.

1.3. The Cross-Pollination of Messianic 
Scribes

A standard Western reading overlooks the 
scribal culture of the first century. Kefa was a 
Galilean fisherman whose primary language 
was Aramaic. Sila, a highly educated Judean 
leader and Roman citizen, was fluent in both 
Hebrew nuances and excellent literary Greek.

When Kefa utilizes Sila, he is deliberately 
cross-pollinating the literary and theological 
language of the early movement. Sila weaves 
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the theological vocabulary he forged with 
Sha'ul into the pastoral, target-minded heart 
of Kefa.

The Executive Summary of the Messianic 
Bridge

The dynamic relationship highlights how Sila 
seamlessly connected the foundational 
leaders of the early Kehilah (Church):

Dimension Sha'ul (Paul) 
Connection

Sila's Bridge Function Kefa (Peter) 
Connection

Authority Structure Validated Sha'ul's 
status as an emissary 
(shaliach) to the 
nations.

Carried the Jerusalem 
decree from Kefa to 
Sha'ul's mission field.

Acted as a trusted 
leader (navi) under 
Kefa's Jerusalem 
oversight.

Geographic Scope Co-founded 
communities in 
Galatia, Philippi, and 
Corinth.

Re-traveled those 
same corridors to 
deliver Kefa's circular 
letter.

Sent greetings from 
"Bavel" 
(Rome/Babylon) to 
the Diaspora.

Literary Synergy Co-authored 1 & 2 
Thessalonians with 
Sha'ul.

Brought Sha'ul’s 
vocabulary into Kefa's 
theological dictation.

Served as the primary 
amanuensis (scribe) 
for 1 Peter.

Through the Messianic lens of the CJB, Sila is 
not a minor character or a simple mailman. 
He is the ultimate administrative and spiritual 
glue, proving that the early Messianic 
movement operated out of an integrated, 
harmonious leadership team.
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In the Complete Jewish Bible (CJB), 1 Peter 
5:13 reads:
"Your sister congregation in Bavel, chosen along with you, sends greetings to 
you, as does my son Mark."

Through a Messianic Jewish lens, this verse 
provides crucial geographical, historical, and 
relational context. Placing Sila, Kefa (Peter), 
and Mark together in "Bavel" showcases a 
unified, high-level apostolic hub.

1.1. 1. The Mystery of "Bavel" (Babylon)

While some historical commentators take this 
literally as the ancient city on the Euphrates 
River, the overwhelming Messianic and 
historical consensus is that Bavel is a first-
century cryptogram for Rome.
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[ Rome as "Bavel" ] 

│ 

├─► Prophetic Identity: The oppressive empire occupying the land and exile of Israel. 

├─► Historical Context: Home to a massive, highly influential Diaspora Jewish community. 

└─► Apostolic Purpose: Sila, Kefa, and Mark working out of the belly of the beast.

• The Prophetic Identity: In Jewish thought, 
"Babylon" is the ultimate archetype of the 
anti-God empire that destroyed the Holy 
Temple and drove Israel into exile. By 
calling Rome Bavel, Kefa aligns the 
suffering Diaspora believers with their 
ancestors. They are in a modern Galut 
(exile), living under an oppressive pagan 
superpower, yet they remain "chosen 
along with you".

• The Strategic Hub: Rome boasted a 
massive, established Diaspora Jewish 
population. By operating out of Rome 
alongside Sila and Mark, Kefa was working 
within a highly influential network of 
synagogues, using it as a command center 
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to broadcast the Besorah (Good News) 
across the empire.

1.2. 2. The Role of Mark (Yochanan Macabi)

In the CJB, Mark is affectionately called "my 
son Mark" by Kefa. In Hebrew culture, calling 
someone a "son" (ben) in a spiritual sense 
denotes a profound mentor-disciple 
relationship (similar to Sha'ul calling Timothy 
his son).

From a Messianic perspective, Mark's 
presence alongside Sila in Rome is remarkably 
profound for two reasons:

A. The Ultimate Story of Restoration 
(Teshuvah)

Years earlier, during Sha'ul’s first missionary 
journey, Mark (then called John Mark, or 
Yochanan) abruptly abandoned the team 
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(Acts 13:13). This caused such a sharp rift that 
Sha'ul refused to take him on the next 
journey, leading to a split between Sha'ul and 
Barnabas (Acts 15:37-40).

• The Sila Connection: Sila was the very 
man chosen to replace the vacancy left on 
Sha'ul's team. Sila witnessed the fallout of 
Mark's early failure.

• The Reconciliation: Decades later in 1 
Peter 5:13, we find Sila and Mark working 
peacefully side by side under Kefa. 
Furthermore, in 2 Timothy 4:11, Sha'ul 
himself eventually writes, "Get Mark and bring him 

with you, for he is very useful to me for ministry." Sila acts as a 
living bridge during this multi-decade arc 
of reconciliation, proving that the early 
Messianic leadership practiced the 
restoration (teshuvah) they preached.
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B. The Hebrew Source Behind the Gospel of 
Mark

Early Messianic tradition (validated by early 
historians like Papias) states that the Gospel 
of Mark is essentially the eyewitness 
testimony of Kefa, penned by Mark. 
Kefa was a man of action, an Aramaic-
speaking Galilean fisherman. Mark was an 
educated urban Judean from Jerusalem 
whose mother hosted the early community 
(Acts 12:12). Sitting together in Rome 
("Bavel"), Mark took Kefa’s raw, first-hand 
accounts of walking with Yeshua and 
translated them into a fast-paced narrative 
tailored to survive in the Roman world.

The Ultimate Convergence in Bavel

When you read 1 Peter 5:12-13 as a cohesive 
unit, you see three giants of the early 
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Messianic movement sitting in the capital of 
the pagan world:

• Kefa (Peter): The foundational pillar of 
the Jerusalem community, imparting his 
direct authority and apostolic testimony.

• Sila (Silas): The elite Judean prophet and 
Roman citizen, serving as the theological 
and literary bridge to the Pauline 
communities.

• Mark: The restored disciple, serving as 
Kefa's spiritual son, translating the 
memories of Yeshua's ministry into what 
would become the very first written 
Gospel record.

Together, this trio proved that whether in 
Jerusalem or in the heart of "Bavel," the 
leaders of the early Kehilah were unified, 
resilient, and deeply committed to anchoring 
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the global body of believers in its authentic 
Jewish root.

In the Complete Jewish Bible (CJB), the 
conclusion of Kefa's first letter is tightly 
bound with prophetic symbolism and 
localized authority:

"Greet each other with a kiss of love. “Shalom 
aleikhem!” to all who belong to the 
Messiah." — 1 Peter 5:14

Reading this through a Messianic Jewish lens 
uncovers the deep theological weight behind 
the closing blessing and the prophetic 
geography linking "Bavel" (Babylon) to Rome.

Part 1: The Messianic Authority of "Shalom 
Aleikhem!"

While standard translations conclude with a 
generic "Peace be with you all," David H. 
Stern restores the formal Hebrew greeting: 
“Shalom aleikhem!” This isn't just a friendly 
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goodbye; it carries distinct covenantal and 
apostolic authority.

1.1. Replicating the Post-Resurrection 
Messiah

In Jewish tradition, Shalom aleikhem ("Peace 
be upon you") is a profound pronouncement 
of wholeness, safety, and reconciliation. 
Crucially, this was the exact phrase Yeshua 
used when He unexpectedly appeared to His 
terrified disciples after the resurrection (John 
20:19, 21, 26). By closing the letter with 
Shalom aleikhem, Kefa speaks with the 
delegated authority of the resurrected King. 
He injects the supernatural peace of Yeshua 
directly into a community facing brutal 
imperial persecution.

1.2. Restoring the Kingdom Identity

Kefa qualifies the blessing: "to all who belong 
to the Messiah." In first-century Judea, 
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proclaiming that you "belong to the Messiah" 
(Mashiach) was a subversive, political, and 
spiritual statement. It declared that your 
primary allegiance was not to Caesar, but to 
the true King of Israel. Shalom was the 
ultimate promise of the Messianic Age 
predicted by the prophets (e.g., Isaiah 9:6-7). 
Kefa invokes that specific kingdom authority 
over the suffering Diaspora.

Part 2: Prophetic Parallels Between Bavel 
(Babylon) and Rome

By placing the leadership hub of Kefa, Sila, 
and Mark in Bavel (1 Peter 5:13), the text 
invokes a powerful grid of prophetic parallels 
deeply rooted in the Tanakh (Old Testament).Crea
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TANAKH ARCHETYPE                                                                   FIRST-CENTURY REALITY 

┌───────────────────┐                                                          ┌───────────────────┐ 

│      Ancient Babylon       │       ◄──────────────►             │      Imperial Rome         │

└─────────┬─────────┘                                                          └─────────┬────────┘ 

                      │                                                                                                        │

                      ├─► Destruction of the Temple                        ───────────┼─► Destruction of the Second Temple 

                      ├─► Dispersion of the Elect (Galut)                  ───────────┼─► Scattering of Messianic Believers 

                       └─► Pagan Pride & Idolatry                                ───────────└─► Caesar Worship & Oppression

Direct prophetic overlaps recognized in 
Messianic theology include:

1.3. The Destroyers of the Temple

• The Tanakh Archetype: Ancient Babylon, 
under Nebuchadnezzar, breached 
Jerusalem, burned the Holy Temple, and 
put an end to the Davidic kingship.

• The Rome Parallel: Rome was the 
contemporary beast. Kefa and Sila 
recognized that Rome was the 
superpower destined to repeat Babylon’s 
history. Imperial Rome would ultimately 
destroy the Second Temple and exile the 
Jewish people.
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1.4. 2. The Context of Galut (Exile)

• The Tanakh Archetype: In Babylon, the 
Jewish prophets (like Daniel, Ezekiel, and 
Jeremiah) had to learn how to maintain 
Torah fidelity, pray, and hear from God 
while living inside a hostile, pagan empire.

• The Rome Parallel: Kefa addresses his 
letter to the "chosen expatriates of the 
Diaspora" (1 Peter 1:1). By stamping the 
letter from "Bavel," he reminds the 
believers that living under Roman rule is 
the continuation of Israel's historic exile 
(Galut). The spiritual weapons used to 
survive ancient Babylon—steadfast faith, 
communal prayer, and looking to the true 
King—are the exact same weapons 
needed to survive Rome.

1.5. The Arrogance of the Superpower vs. The 
Sovereignty of God
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• The Tanakh Archetype: The prophets 
Isaiah and Jeremiah wrote lengthy 
indictments against Babylon’s pride, 
forecasting its sudden, divine overthrow 
(Isaiah 47; Jeremiah 50-51).

• The Rome Parallel: By applying the name 
"Bavel" to Rome, Kefa drops a prophetic 
coded message: Rome is not eternal. Just 
as God brought down the mighty 
Babylonian Empire to liberate His people, 
the Roman Empire will face the exact 
same divine judgment. The ultimate 
victory belongs to the Messiah, not 
Caesar.

Summary: The Ultimate Messianic Defiance

When Sila, Mark, and Kefa sit in the heart of 
Rome and sign off with “Shalom aleikhem!” 
to the global body of believers, it is an act of 
spiritual warfare. They are declaring that even 
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though they are operating inside the 
terrifying machinery of a modern "Babylon," 
the Shalom of Yeshua the Messiah is infinitely 
more powerful than the fear, oppression, and 
decrees of the Roman Empire.
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